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In the name of God, Most Compassionate, Ever-Merciful 
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<And launch a large-scale struggle against them by 
means of (knowledge, logic and preaching of tbe 
Qur'dn).> 


[Qur'an 25:52] 
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According to Fudala b. Ubayd ©: *I heard Allah's 
Messenger $ż say: "The (great) striver is the one who 
strives against his own self (i.e., lusts, indulgences and 
luxurious pursuits).” 


[Ahmad 8 al-Tirmidhi] 
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SHAYKH-UL-ISLAM 
JR MUHAMMAD TAHIR-UL-(JADRI 


haykh-ul-Islam Dr Muhammad Tahir-ul-Qadri was born 
m 1951 in the city of Jhang, Pakistan, hailing from a family 
£ Islamic saints, scholars and teachers. His formal religious 
ducation was initiated in Medina at the age of 12 in Madrasa 
sllUlum al-Shariyya, a traditional school situated in the 
blessed house of the Companion of the Prophet Muhammad £ż, 
Aba Ayytb al-Ansar1 £ż. He completed the traditional studies 
f classical and Arabic sciences under the tutelage of his father 
znd other eminent scholars of the time. He continued to travel 
round the Islamic world in the pursuit of sacred knowledge, 
and studied under many famous scholars of Mecca, Medina, 
Syria, Baghdad, Lebanon, the Maghreb, India and Pakistan, 
and received around five hundred authorities and chains of 
transmission from them in hadith and classical Islamic and 
spiritual sciences. Amongst them is an unprecedented, unique 
and highly honoured chain of authority which connects him, 
through four teachers, to Shaykh Abd al-Razzaq, the son 
of Sayyiduna Shaykh Abd al-Qadir al-Jilani al-Hlasani al- 
Husayni (of Baghdad), al-Shaykh al-Akbar Muhyf al-Din b. 
al--Arabi [(the author of al-Futahat al-Makkiyya) (Damascus)| 
and afizlbn  ajar al- Asqalani, the great hadith authority of 
- Egypt. Through another chain he is linked to Imam Yiisuf b. 
Ismail al-Nabhani directly via only one teacher. His chains of 
transmission are published in two of his tbabts (detailed list): 
al-Jawabir al-Babira fi al-Asanid al-Tabira and al-Subul al- 
Wababiyya fi al-Asanid al-Dbababiyya. 





In the academic sphere, Dr Qadri received a First Class 
Honours Degree from the University of the Punjab in 1970. 
After earning his MA in Islamic studies with University Gold 
Medal in 1972 and achieving his LLB in 1974, Dr Qadri began 
to practise law in the district courts of Jhang. He moved to 
Lahore in 1978 and joined the University of the Punjab as a 
lecturer in law and completed his doctorate in Islamic Law. 
He was later appointed as a professor of Islamic Law and was 
head of the department of Islamic legislation for LLM. 

Dr Qadri was also a jurist advisor to the Federal Shariat 
Court and Appellate Shariah Bench of the Supreme Court of 
Pakistan and advisor on the development of Islamic Curricula 
to the Federal Ministry of Education. Within a short span of 
time, Dr Qadri emerged as one of the Pakistan's leading Islamic 
jurists and scholars and one of the world's most renowned and 
leading authorities on Islam. A prolific author, researcher and 
orator, Dr Qadri has written around one thousand books, of 
which more than four hundred and fifty have been published, 
and has delivered over six thousand lectures (in Urdu, English 
and Arabic) on a wide range of subjects. 

Shaykh-ul-Islam Dr Muhammad Tahir-ul-Qadri issued 
a historic fatwa on the vital matter of suicide bombings and 
terrorism carried out in the name of Islam. It is regarded 
as a significant step, the first time that such an explicit and 
unequivocal decree against the perpetrators of terror has been 
broadcast so widely. The original fatwa was written in Urdu, 
and amounts to 600 pages of research and references from 
the Qur'an, hadith, the opinions of the Companions śż, and 
the widely accepted classical texts of Islamic scholarship. This 
treatise has been published in Arabic, English, Norwegian, 
Bahasa Indonesia and Hindi while translation into French, 
Danish, German and other major languages is also in process. 
Islamic Research Academy of Jamia al-Azhar Egypt wrote a 








detailed description of the fatwa and verified its contents as 
well. 

Dr Qadri is also the founder and head of Minhaj-ul-Quran 
International (MQI), an organisation with branches and 
centres in more than ninety countries around the globe; he is 
the chairman of the Board of Governors of Minhaj University 
Lahore, which is chartered by the Government of Pakistan; 
he is the founder of Minhaj Education Society, which has 
established more than 600 schools and colleges in Pakistan; 
and he is the chairman of Minhaj Welfare Foundation, an 
organization involved in humanitarian and social welfare 
activities globally. 
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FORMULAIC ARABIC EXPRESSIONS 


se (Subhanabii wa ta'ala) an invocation to describe the Glory 
of Almighty Allah: 'the Exalted and Sublime” 

3 (Salla-llabu alaybi wa alibi wa sallam) an invocation of 
God's blessings and peace upon the Prophet Muhammad and 
his family: *God's blessings and peace be upon him and his 
family” 

2 (Alaybis-salam) an invocation of God's blessings and peace 
upon a Prophet or an angel: *May peace be upon him” 

e (Alaybas-salim) an invocation of God's blessings and 
peace upon a Prophet's mother, wife, daughter and other pious 
woman: 'May peace be upon her” 

* (Alaybimas-salam) an invocation of God's blessings and 
peace upon two Prophets or two angels: "May peace be upon 
both of them? 

38 (Alaybimus-salam) an invocation of God's blessings and 
peace upon three or more Prophets: May peace be upon them” 
2 (Radiya-llabu 'anbu) an invocation of God's pleasure with 
a male Companion of the Prophet: *May God be pleased with 
him” 

2 (Radiya-llabu 'anba) an invocation of God's pleasure with a 
female Companion of the Prophet: "May God be pleased with 
her” 

8 (Radiya-llabu anbuma) an invocation of God's pleasure 
with two Companions of the Prophet: "May God be pleased 
with both of them” 

2 (Radiya-llabu 'anbum) an invocation of God's pleasure 
with more than two Companions of the Prophet: May God 
be pleased with them” 
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PREFACE 


Like many other soul-searchers, I chose to embrace the faith 
of Islam because of its powerful spiritual truths, its emphasis 
on peace and justice, its racial and ethnic inclusiveness and its 
charitable spirit towards the poor and needy. 

Throughout the many years since I embraced this beautiful 
religion I have felt persistently bothered by the obvious fact 
that very few non-Muslims seć it in the positive way in which 
I just described it. 

After oil-endowed Arab (and Muslim) countries began to 
take back control of their own resources in the late 196os, 
the Western states which had previously profited handsomely 
from their interference in those states became increasingly 
nervous about how best to maintain their dwindling influence 
in a region which was so culturally different and seemingly 
incomprehensible. The nearness to victory of Israel's Arab 
neighbours in the war of 1973, and the indigenous liberation 
movement which grew in occupied Palestine (and in Lebanon 
after the Israeli invasion of 1982), also increased a strong 
western negativity towards Arabs and by extension towards 
the foundation of their culture: their religion. 

Even more dramatically, the Iranian Revolution of 1979, 
which ostensibly ushered in a theocracy which ran counter 
to the increasingly secular western values of modernity, 
saw Islam increasingly depicted and discussed in negative 
terms. Subsequent claims about the existence of an inevitable 
«clash of civilisations” have focused on Islam's supposed 
incompatibility with modernity and the values of the West. The 
poorly conceived War on Terror that commenced after a small 
number of Muslim terrorists hijacked four commercial airliners 
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on II September 2001 and succeeded in devilishly crashing 
three of them into civilian-filled buildings only heightened 
the West's dislike and misunderstanding of Islam. Sometimes 
immoderate Muslim responses to the counterproductive 
invasions and occupations of Afghanistan and Iraq, and to 
occasional provocations and insults conducted by westerners 
against Islam or the Holy Prophet Muhammad (peace and 
blessings be upon him), further diminished Islam's reputation 
in western eyes. 

Ironically, throughout most of this period, the vast majority 
of the world's Muslims (who now number around 1.7 billion, or 
23 percent of the world's population) lived virtually unnoticed 
by the West as they quietly, patiently and peacefully got on 
with their daily lives in Indonesia, Pakistan, India, Bangladesh, 
Malaysia, China, Central Asia, Africa and elsewhere. Far from 
being fuelled by hatred of the West, or of anyone, ordinary 
Muslims everywhere focused on what they considered their 
real struggles in life: pleasing Allah, purifying themselves, 
raising moral children and being good neighbours. It is 
therefore very sad that, when one nowadays reads newspapers 
or scans the internet for stories on Muslims or Islam, one's 
eyes inevitably fall often on a word that supposedly signifies 
the *real” struggle of Muslims: jihad, which is allegedly the 
Arabic word for the "holy war” commanded by Allah to be 
undertaken by Muslims with grievances against non-Muslims 
or apostates. 

Jihad—one of the only Arabic and Islamic words 
undoubtedly recognised by virtually all westerners—does not 
of course mean "holy war”. If we were to translate "holy war” 
into Arabic we would end up not with jihad, but with al-barb 
al-mugaddasa, which is a made-up term with no meaning 
whatsoever in the Islamic tradition. Yet jihad has become such 
a provocative and misused term that, in my own university 
teaching career, I have virtually given up using it even in its 
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proper context and with its proper meaning. I prefer to use 
other non-contentious words to describe what I mean. This is 
_ frustrating because I know that the Holy Qur'an does indeed 
_ contain different Arabic forms of the very word *jihad”. Of 
course, to give a sense of proportion and emphasis, I should 
add that forms of the word jihad are used in only 30 verses 
out of a total of 6,236 verses. Few of the 30 verses relate to 
legitimate armed warfare and not one of them relates to the 
forced conversion or subjugation of non-Muslims or to any 
insurrection against (even unjust) state authority. 

In 2010 I was delighted to write the introduction to a 
masterpiece of Islamic scholarship: the acclaimed Fatwa on 
 Terrorism and Suicide Bombings by Dr Muhammad Tahir- 
 ul-Qadri, a weighty and prolific scholar whose enlightened 
Judgement and mastery of Arabic sources I had already come 
to respect. My hope remains that his prodigiously researched 
fatwa—which unambiguously presents a powerfully 
 convincing assessment that, regardless of any intention, the 
evil of terrorism remains evil and must be exposed, opposed 
and condemned—will help to steer young Muslims away 
from the dangerous extremism that can grow in the absence 
of scrupulous, theologically sound, persuasive and accessible 
religious guidance. 

I am now equally honoured to be writing an introduction 
to another book by Dr Tahir-ul-Qadri. Once again he has 
helpfully and expertly turned his attention to a subject that 
lies at the heart of the current inter-civilizational mistrust that 
sadly pervades the West's relationship with the Islamic world: 
the aforementioned jihad. 

This book demonstrates that jihad can indeed refer to 
a lawfully and morally guided military struggle during 
legitimate wartime. Yet this is certainly not jihad's primary 
purpose or nature. Rather, Dr Tahir-ul-Qadri demonstrates 
through a masterful and nuanced presentation of relevant 
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Qur'anic verses and hadiths (sayings of the Prophet £) that the 
ordinary, desired state of humanity is characterised by peace 
and cooperation, not by war and competition. Jihad therefore 
refers ordinarily to the inner struggle of every Muslim man and 
woman to divest themselves of their pride, temper, selfishness, 
laziness, and other unedifying and non-spiritual qualities, and 
to be the best examples of humanity that they can be in their 
interaction with their families and neighbours and indeed with 
other people everywhere. 

Scholars and pundits often disagree among themselves, and 
it is certainly true that not everyone accepts the authenticity 
of the much-quoted hadith which describes the Holy Prophet 
returning from a battle and saying, *We have returned from 
the lesser jihad to the greater jihad.” Yet Dr Tahir-ul-Qadri 
shows with numerous trustworthy and authentic hadiths 
that this was precisely the Prophet's meaning. He quotes him 
replying to a close companion's question on which type of 
jihad is superior and giving this answer: *It is to strive in the 
way of Allah against your lower self and its lusts.” Dr Tahir- 
ul-Qadri produces many other sound hadiths to convey this 
unassailable point. For example, how much clearer can the 
Prophet be by saying: "The most excellent jihad is to strive 
against the self and its lusts in the pursuit of Allah's pleasure”? 

I know from my own efforts to purify my mind, heart 
and soul that my *struggle”—the best simple translation of 
the word jihad—involves constant and focused attention 
and exertion. It is neither easy nor something accomplished 
quickly. It is a lifelong effort which, like all hard work, will be 
tiring yet beneficial and rewarding. The ultimate consequence 
of a Muslim's struggle in the cause of Allah is of course the 
pleasure of knowing that he or she is doing the Creator's will 
without expectation of any further reward. Remembering 
and pleasing Allah the Almighty is the loftiest outcome from 
struggle. 
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How beautiful it is, therefore, to read the many hadiths 
in this meticulously researched study which highlight this 
very point. Dr Tahir-ul-Qadri does not deny the legitimacy 
of sometimes needing to exert ones energy defensively in the 
cause of Allah through armed struggle in a legitimate war 
between combatants. He explains this meaning of jihad. Yet 
he also wisely draws our attention to often-overlooked hadiths 
such as this: "Remembrance of Allah morning and evening is 
_ superior to breaking swords in fighting for Allah and spending 
generously in His way.” 

What must those anger-filled jihadr” warriors who appear 
_ almost nightly on our television news brandishing AK47s and 
ranting about their self-declared jihads think when they learn 
that Isłam's Holy Prophet saw things very differently? When 
he was asked *Which of the servants will be superior in degree 
in the sight of Allah on the Day of Resurrection?” the Prophet 
_ replied: *The men who remember Allah frequently, and the 
women who practice remembrance the most.” The Prophet's 
_ questioner was amazed and asked, *O Messenger of Allah, [are 
they superior] even to those who fight in the way of Allah?” He 
_ replied: "Even if he wields his sword against the unbelievers 
and the polytheists until it breaks and is stained with blood, 
_ those who practise the remembrance of Allah will be superior 
_ to him in degree.” 

We learn from Dr Tahir-ul-Qadri's persuasive book 
that *remembering Allah” involves submission, reflection, 
repentance, earnest prayer (day and night) and study; hours and 
hours of it. It does not mean doing the minimum. It involves 
trying hard to build one's entire life around the majestic 
kingship of Allah the Almighty. Back in the simpler world 
of the Seventh Century CE this was a challenge, a struggle, a 
jihad. In today's hectic world full of tensions and distractions 
it is even harder. Along with sincere and dutiful prayer, the 
pursuit of knowledge is integral. *Whoever comes to learn 
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or teach knowledge in my mosque,” said the Holy Prophet, 
«stands equal in rank to the striver who strives in the way of 
Allah.” He also stated that a person *performs the best jihad” 
by building a mosque so that the God's words and ways can 
bring benefit to the entire community. 

Lastly, this excellent book highlights something not often 
considered: the social (and economic) aspects of jihad. Dr 
Tahir-ul-Qadri shows us cleverły, clearly and compellingly 
that jihad involves the struggle not only to improve our inner 
spiritual state, but also to increase the welfare, quality of life 
and moral purity of those around us. Speaking wisdom to a 
tyrant is "the best jihad”, the Prophet said, as is striving to feed 
the poor and alleviate inequity and suffering wherever it is 
found, and striving against the spread of moral degeneration. 

In sba Allab this insightful book will help non-Muslims to 
appreciate that jihad is not necessarily, let alone primarily, a 
military action, an armed struggle. It will also do the Islamic 
community a world of good by demonstrating to potentially 
misguided young men and women that their highest priority 
is not military adventurism, but is the peaceful pursuit of 
Allah's pleasure through the purification of their souls and the 
altruism of their support to their neighbours. 


Professor Joel Hayward (Shaykh Yusuf Moustafa 
Muhammad) 

Chair of the Department of Humanities and Social Sciences 
Khalifa University 

January 2015 
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1. [mam Ibn  azm (d. 456 AH) has described three kinds of 
[had in al-Fasl fi l-milal wa'l-nibal: 
<According to Abi Muhammad, 'Jihad is divided 
into three kinds: the first is to invite people towards 
Allah se through verbal communication (discourse 
and oration), the second pertains to employing a 
precautious war Strategy against militancy and 
imposed war (to ensure minimum loss of life), and the 
third relates to going for military option (in defensive 
war against aggression). ”" 
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* «Ibn  azm, al-Fasl fil-milal wal-nihal, 4:107. *Ibn Taymiyya, 
Minbdj al-Sunna al-Nabawtyya, 8:87. 
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2. Imam al-Sam'ani (d. 489 AH) has demonstrated the three kinds 
of jihad in his commentary on the verse 78 of siżra al- ajj—śwa 
jabidu fi-Allab-i bagq-a jibadib» And strive bard in tbe way of 
Allab (for tbe elimination of oppression, and tbe establisbnient of 
peace and bumtan dignity,) such a striving as is due to Him: 
<Jihad is against one's own (ill-commanding) self, 
(impure) heart and wealth. Jihad brn-nafs refers 
to executing acts of obedience and conformity and 
taking up works that demand high resolve. Jibad 
bil qalb refers to purifying the heart of impure and 
harmful ambitions and selfish pursuits (that incite 
one to encroach upon others” rights and harm them). 
As for jibad brl mal, it signifies altruism, generosity, | 
largesse and selfless spending on others who deserve 
it (to create the bond of love amongst hearts of people 
through sympathy, empathy and compassion).”' 
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* *A|-Sam ami, al-Tafsir al-Qur'an, 3:457. 
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z. Allama Ibn al-Jawzi (d. 579 AH) has written in his 
commentary on the verse 41 of stira al-Tawba—śwa jabidu 
bi amwalikum wa anfusikum% And fight in tbe cause of Allab 
witb your material and buman resources: 

«Qadi Abi Tala said: Allah ;g has prescribed 
jibad bil mal and jibad bi'n-nafs for all the Muslims. 
Therefore, whoever has material resources but is 
sick, dependent or debilitated and is devoid of fitness 
to fight (for defence against an aggressive attack) 
should strive to resolve the economic deadlock of the 
indigent through his material resources by way of 
providing his wealth (to someone who is physically 
ft to defend his country and nation and enable him) 
to fight. Jibad bin-nafs too is obligatory. Whoever 
is affluent as well as physicalły strong, both jibad 
bin-nafs and jibad bil mdl are incumbent upon 
him. However, if a person is poor and destitute, he 
is required to strive for well-wishing (employing his 
human resources in social services) for the sake of 
Allah żę and His Prophet, as Allah sge has revealed 
in siżra al-Iawba: śNor on tbose wbo are not so 
(afflnent) tbat they may spend, wbile tbey are 
most sincerely and truly devoted to Allab and His 


Messenger (22).> [Q.9:91]. 
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t elbn al-Jawzi, Zad al-masir, 3:443- 
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4. Imam Fakhr al-Din al-Razt (d. 606 AH) has demonstrated 
different kinds of jihad in his commentary on the verse 95 
of sfira al-Nisa—śwa faddal-Allab-wl mujabidin-a aPl 
qa'idin-a ajr-an azima-n> He bas bestowed tbe merit of 
excellence witb a migbty reward (and bounty) on tbose wbo 
strive bard over tbose wbo stay bebind: 
"The striver against the lower self and the striver 

in charity do not totally represent a striver, or it will 

succumb to repetition. It is, therefore, required to 

construe it as someone who isan all-inclusive striver. It 

refers to evident and manifest striving that comprises 

jibad bin-nafs, jibad bel mal and jibad bil qalb— 

the striving more valuable than all its kinds—striving 

with hearts (seeking the well-being of people through 

goodness, sincerity and humanitarian pursuits).”: 
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*A|-Razi, al-Tafsir al-kabir, 11:9. 
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_5. Ibn Taymiyya (d. 728 AH) has mentioned six kinds of jihad: 

«(There are different modes of jihad.) One can 
strive (execute jibad) by heart, like having a resolve 
or resorting to jihad, or striving to invite to Islam 
and its commandments. It is also an act of striving 
to establish a proof against the wrongdoets. 
Removing doubts and ambiguities and clarifying and 
elucidating the truth too is a form of jihad. Another 
means of striving relates to pondering with concern 
over ways and devising stratagems that can profit the 
Muslims, or finally resorting to fight back invading 
forces coming in their way. In a nutshell, by whatever 
means, striving is mandatory to take on.”* 
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I Ahmad b. Ghunaym al-Nafriwi (d. II26 AH), al-Fawakib al- 
Dawadni, 2:879. 

This definition through the link of Ibn Taymiyya was also copied 
by a well renowned jurist of  anbalr school of law, Mansur b. Yinus 
b. Salah al-Din al-Buhditi, in Kasbsbaf al-qina' 'an matn al-iqna', 3:36 
[printed in Cairo in 1968]. A similar definition is also available in Ibn 
Taymiyya s Majmii al-Fatiwa, 5:38 (Beirut: Dar al-Fikr, 1980 CE). 
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6. Imam Ibn al- jj al-Maliki (d. 737 AH) has written in his 
discourse on the two basie kinds of jihad: al-jibad al-akbar 
[first-rate] and al-jibad al-asgbar [second-rate|: 
"There are two kinds of jihad: al-jibad al-asgbar 
and al-jibad al-akbar. Al-Jibad al-akbar [or first- 
rate, supreme] refers to jibad bin-nuffis or striving 
against one s own ill-commanding self. It is premised 
on this holy saying of the exalted Prophet ś£ż: *You 
have returned from a second-rate (asgbar) jihad to 
the first-rate (akbar) or supreme jihad (al-jibad al- 
akbar). As for al-jibad al-asghar, it portends striving 
(in defence) against the disbelievers, antagonists and 
aggressors.”" 
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7. Imam Ibn al- śjj al-Maliki (d. 737 AH), elaborating four 
kinds of jihad, has written elsewhere: 
«Jihad has been divided into four categories: 
jibad bil qalb (purification of heart and soul), jibad 
bel lisdn (striving through verbal communication— 
discourse and oration), jibad bil yad (serving 
humanity) and jibad bi's-sayf (striving with arms—a 
military option). 
Jibad bl qalb implies striving against Satan and 
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one s own lower self, in that lusts and base desires are 
reigned in, hobbled and prevented from prohibitions. 
Allah 3% has revealed: śwa naba'n-nafs-a 'an?l 
bawa, fa inna'l jannat-a biy-al mawa > And be wbo 
forbade (bis ill-commanding) self its appetites and 
lusts, Paradise will surely be (bis) abode. [Q.79:40— 
41. 

Jihad bil lisan signifies enjoining righteousness 
and  forbidding evil by means of  vVerbal 
communication. This is the same jihad Allah 
żle ordained his Beloved Messenger śż to apply 
to hypocrites. Allah ze has said: śyd ayyub-a'n 
nabiyy-u jabid'l kuffar-a wal munafiqtn-a wagbluz 
alaybim, wa ma'wabum jabannam-u, wa bisal 
mastr-uż O (Glorious) Messenger! Figbt against 
the disbelievers and tbe bypocrites, and treat tbem 
barsbly (for violating peace, creating disorder and 
commiiting militancy and aggression). And Hell 
is tbeir abode and tbat is an evil abode. [Q.9:73.| 
The Prophet 4ż strived against the disbelievers 
(launching a defensive military strategy to establish 
peace, consequent upon their aggressive onslaughts 
and posture). This was an armed striving. However, 
striving against the hypocrites (due to their 
conspiracies and inimical manoeuvres) remained 
confined only to discourse, oration, dialogue and 
negotiations—verbal communication—for Allah EZ 
forbade him the enforcement of (legal) knowledge 
against them and subjecting them to the prescribed 
punishments. 

Jibad bil yad alludes to striving by force, or 
taking punitive/disciplinary action or even using 
military option against militants, miscreants, 
vandals, corruption masters and anti-social elements. 
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Those who corrupt the system and ruin public life 
and civil society and halt productivity and creativity 
in all the sectors of national life have to be fettered 
in penal procedures and taken to task. The juristic 
reasoning (ijtipad) focuses light on the path to tread. 
Prescribing legal punishment for the slanderers, 
malefactors and drunkards by the rulers also belongs 
to the same category. 

Above all, a striver needs to go austere, renouncing 
the tempting worldly pursuits. The worldly craze 
and chasing its luxuries and extravagances with a 
maddening ambition blindfolds one from the Next 
World and its hard reckoning. The light in the heart 
is put out, augmenting evil-mongering, satanic 
whispering and inclination towards transgression.' 
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8. Imam al-Dhahabi (d. 748 AH) has described three kinds of 
jihad with reference to Ibn Hazm: 
«Ibn  azm said: "There are three kinds of jihad. 
The first most superior one is to invite people to 
Allah se through verbal communication (discourse 
and oration). The second emplłoys a precautious 
war strategy in the event of war (against militancy, 
rebellion and imposed war (to ensure minimum 


ź 


! elbid., 3:66—67. 
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loss of life). The third kind allows to go for military 
option (in defensive war against combatant groups 


2-21 


and militant insurgents). 
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9. Ibn al-Qayyim (d. 751 AH) has written in his book Zad al- 
ma'ad (3:571) with reference to the division of jihad: 
*And they were with him with their total beings 
(their heart and soul and were in high spirits). This 
is from jibad bt'l qalb, which is one of the four levels 
of jihad. They are: (striving) by heart; (striving) by 
tongue; (striving) by wealth; and (striving) physically. 
The hadith also describes: *Strive against polytheists 
by your tongue (to invite them towards the truth), 
by your hearts (for their well-being), and by your 


affluence (to create the bond of love amongst their 
hearts). ”* 
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*A|-Dhahabi, al-Muntaqa min minbaj al-i tidal, 1:512.. 
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eIbn al-Qayyim, Zad al-ma dd, 3:571. 
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"9. Ibn  ajar al- Asqalani (d. 852 AH) described the following 
_semantic shades of jihad: 
«The word jihad is pronounced in Arabic with 
a ji vowel sound that lexically denotes to *strive" Or 
perform 'strenuous labour”. Jabadt-u jibadan means 
4 strived hard”. On the affective side, it connotes to 
conquer and control violent lusts and desires of the 
lower self, fight back Satan and defeat the defiant 
and disobedient. On the cognitive side, it signifies to 
learn the religious logic and disciplines, put them into 
practice and disseminate among others. As for jihad 
against Satan, it portends abstaining from doubts he 
creates and leanings he makes attractive and alluring. 
When we execute jihad against the disbelievers, we 
accomplish it with physical dynamism, spending 
wealth, communication and strength of faith at 
heart. Jihad against the defiant employs physical 
strength and steadfastness, logic and expression and 
firm resolve in the heart.”* 





1 sIbn  ajar al- Asqalani, Fatb al-bari, 6:3. 
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CHAPTER Iwo 


JIHAD BD'N-NAFS—STRUGGLE 
AGAINST SELF 


[A SPIRITUAL DIMENSION| 
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4 And wboever strives bard (for the cause of 
trutb) strives for bis own (benefit). Surely, Allab 
is independent of (tbe obedience, submission and 
struggles) of all the worlds.b' 
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śAnd tbose wbo strive bard (and struggle against 
tbe lower self vebemently) for Our cause, We 
certainly guide them to Our ways, and verily Allab 
blesses tbe men of spiritual excellence with His 
companionsbip.k* 
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THE REAL STRIVER STRIVES AGAINST THE 
/OWER SELF 
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* Qurin 29:6. 
= Ibid., 29:69. 
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1I-5/1. According to Fudala b. Ubayd £: "I heard Allah's 
Messenger żż say: 
"The (great) striver is the one who strives against his own 
self (i.e., lusts, indulgences and luxurious pursuits).”* 
Reported by Ahmad, al-Tirmidhi (the wording is his) 


and Ibn  ibban. According to al-Tirmidhi, *This is a 
fine authentic tradition.” 


5 0.33 4 J5l JG 2 Gi ż 7 s e (Y) 
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2. According to AH b. Abi Talib 2: 
«(In the future) the first thing you refuse will be 
the striving against your (ill-commanding) selves.”* 


Cited by Ibn Rajab al- anbali in Jami al-uliim wa'l 
bikam. 
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* Set forth by *Ahmad b. anbal in ał-Musnad, 6:20 $23996. *al- 
Tirmidhi in al-Sunan, 4:165 $1621. *al-Bazzar in al-Musnad, 2:156 
$3753. *al- akim in al-Mustadrak, 2:156 $2637. *lbn  ibban in 
al-$ahih, 10:484 $4624. *al-labarant in al-Mu jam al-kabfr, 18:256 
$641. *Abi Awana in al-Musnad, 4:496 $7463. *al-Bayhaqi in al- 
Zubd al-kabir, p. 163 $369. 

* Cited by *Ibn Rajab al- anbali in Jami' al- ulfimi wa al-bikam, p. 
196. 
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3. Imam Ibn Battal haselaborated in the commentary 
on Sabib al-Bukbart: 
«According to Ali b. Abi Talib 2: 'The first thing 
that will be lost (discarded) from your (practice of) 
Din is striving against your own selves.”* 
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4. According to Hannan b. Kharija: 

«I submitted: 'O Abd Allah b. Umar! What is 
your opinion about migration and jihad?* He replied: 
<Start it from your (lower) self and strive against it; 
then again start from your (ill-commanding) self and 
keep striving against it. ** 


Reported by al-Tayalisi and al-Bayhaqi and cited by 


I elbn Battal, Sbarh $abih al-Bukbdri, 10:210—211. 

2 Set forth by *al-Tayalisi in al-Musnad, p. 300 $2277. *al-Bayhaqi 
in al-Zubd al-kabir, 162-163 $368. elbn Rajab al- anbafi in Jama 
al-"uliim wa al-bikam, p. 196, and also in Sbarh badith Labbayk, p. 
128. *al-Mizzi in Tabdbib al-kamal, 7:426. *lbn  ajar al-Asqalani 
in al-Matalib al- alrya, 9:238 $1928. 
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Ibn Rajab al- anbali in Jami al- uliim wal bikam, al- 
Mizzi in Tabdbzb al-kamal and Ibn  ajar al- Asqalani 
in al-Matalib ał- aliya. 
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5. According to Imam Sufyan al-[Thawri: 

<Indeed, your enemy is the same (lower) self that 
lies between your sides. Strive against your lusts 
and appetites far more spiritedly than you do (in the 
battle) against your foe.”" 


Cited by Ibn Battal in Sbarb Sabtb al-Bukbart. 


2.2 STRIVING AGAINST (LOWER) SELF IS SUPREME 
JIHAD 
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6/2. According to Jabir: 

"A group of conquerors returned from a battle and came 
to Allah's Messenger gż. He said to them: Congratulations 
on your return from the secondary jihad (fighting in the 
battlefield) to the supreme jihad (striving against the lower 


* Ibn Battal, Sbarb Sabib al-Bukbdri, 10:210. 
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self)” It was submitted: *What is the supreme jihad?” He said: 
<Striving against lusts and appetites of (the ill-commanding) 
self. ”" 


Reported by al-Bayhaqi in al-Zubd al-kabir and al- 
Khatib al-Baghdadi and Ibn Asakrr. 
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7—10/3. According to the wording of a tradition reported by 
al-Ghazali in al-Ibya': 

«Qur Prophet gk greeted people who returned from a 
battle: Congratulations! You have returned from a lesser (al- 
jibad al-asgbar) to a supreme jihad (al-jibad al-akbar). It was 
submitted: O Messenger of Allah! What is the supreme jihad?” 
He said: Combating the desires and lusts.”* 
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8. Ibrahim b. Abi Alqama said to the conquerors 


I Get forth by *Al-Bayhaqi in al-Zubd al-kabir, p. 165 $373- *al- 
Khatib al-Baghdadi in Tarikb Baghdad, 13:523. *Ibn *Asakir in 
Tarikb Dimasbq al-kabir, 6:438. *Ibn Rajab al- anbali in Jamt ał- 
culiżm wa al-bikam, p. 196. *al-Mizzi in Tabdbib al-kamal, 2:144. 
oal-Suyttr in Sbarb Sunan Ibn Majab, 1:282 $3934- 

2 et forth by *al-Ghazali in Ipya' 'ulitm al-Drn, 3:66. 
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of a battle: *You have returned from a secondary 
jihad (al-jibad al-asgbar); now (it remains to be 
seen) what you have done regarding the supreme 
jihad (al-jibad al-akbar).” They asked: *What is 
the supreme jihad (al-jibad al-akbar)?” He replied: 
-Striving by heart (that is performed against the 
base desires of the ill-commanding self).”" 


Gited by Ibn Rajab al- anbalr in Jami' al-uliim wa al- 


bikam. 
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9. According to Imam Ibn al-Muqaffa': 
"The greatest jihad is striving against one's lusts 
(1.e., base desires and lower appetites).”* 


Cited by al-Raghib al-Asfahani in al-Mubadarat. 
L=: Gd > CG ylęŚJ psy Ć Os) 
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10. Imam Ibn Battal maintains in the commentary 
on Sbarb Sabib al-Bukbari: 
"Striving against the desires of one's self is the 
most perfect jihad.”3 


" Set forth by elbn Rajab al- anbali in Jami' al-'uliim wa al-bikam, 
| p. 196. 


* Set forth by *al-Raghib al-Asfahan1 in Mubadarat al-udaba wa 
mubkawarat al-sbu' ara" wa al-bulagba', 1:613. 


3 «Ibn Battal, Sbarb Sabih al-Bukbari, ro:21ro. *al-Ayni, Umda al- 
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Cited by Badr al-Din al- Ayn1 in 'Umda al-qdari and Ibn 
ajar al- Asqalani in Fath al-barft. 
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11/4. According to Abd Allah b. Mas'id =, Allah's Messenger 
3 said: 


«V7hom do you consider the champion wrestler amongst 
you?” According to the narrator, it was submitted: * [he one 
who people cannot defeat.” He said: *Not he, but a champion 
wrestler is the one who can exercise self-control when in rage 
(who defeats his own wrath).”* 


Agreed upon and this is the wording of Muslim. 


ws ż 3 s 207 <A 3 4 + Gr. $ Ę + wej 2 . 
ie aj LWA 08 AJ 250U :5,bU 3,33 0/NY 
- wokó. „6 6. dozocza 5 2 5 5 
AL.axl Me 424 ŚL GII BAS BI 
. ze Z > G W: Ę 
RASĘ, 8 


AU; cGŚl LIG LIG 215 olej 0155 


" - 


12/5. Al-Bukharr's report reads: 


| OE EO RE ZE A ZŹĆ PE 
qari shark Sabib al-Bukbari, 23:87. eIbn _ ajar al- Asqalani, Fath al- 
Bari, 11:338. 

I Set forth by *Al-Bukhari in al-Sahib, 5:2267 $5763. *Muslim in al- 
Sabib, 4:2014 $2609. *Ahmad b. anbal in ał-Musnad, 1:382 $3626. 
Aba Diwid in al-Sunan, 4:248 $4779. *lbn  ibban in al-Sabith, 
7:214 $2950. elbn Abi Shayba in al-Musannaf, 5:216 $25378. *Abii 
Ya'la in al-Musnad, 9:96 $s5162. *al-Bayhaqi in al-Sunan al-kubra, 
4:68 $6937 Ś£ 10:235 $20874. 
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*Allah's Messenger źż said: "The wrestling champion is 
not the one who conquers (the other wrestlers in the ring) but 
the one who reins in his ire.*7 

Reported by al-Bukhari, Ahmad, al-Nasa'i in al-Sunan 

al-kubra and Malik. 
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13/6. According to Abu Dharr al-Ghifari 2: 
"I submitted to Allah's Messenger śż: *Which kind of 
jihad is most superior?” He said: "It is to strive in the way of 
Allah se against your lower self and its lusts.*2 


Reported by Abi Nu'aym, al-Qazwini and Ibn Asakir. 
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' Set forth by eAl-Bukhari in al-$abih, 5:2267 $5763. *Ahmad b. 

anbal in ał-Musnad, 2:236, 268, 517 $7218, 7628, 10713. *al-Nasa'i 
in al-Sunan al-kubra, 6:105 $10226, 10228. «Malik in al-Muwatta, 
2:906 $1613. e«Abd al-Razzaq in ał-Mu$annaf, 11:188 $20287. 
*al-Bayhaqi in al-Sunan al-kubra, 10:241 $20915. *al-Tabarani in 
Musnad al-sbamiyyin, 3:25 $1730, 4:184 $3066. 


* Set forth by *Abu Nuaym in Hiłya al-awliyć wa tabaqat al- 
asftya', 2:249. *al-Qazwini in al-Tadwin fi akbbar Qazwin, 3:133. 
*Ibn 'Asakir in Tarikb Dimasbq al-kabir, 48:429. *al-Suyif in Jam 
al-jawami' generally knowń as al-Jami' al-kabfr, 1:745 $137, 3807. 
*al-Hindi in Kanz al- ummal fi Sunan al-aqwal wa al-afal, 4:185 
$11265. eal-Albani gradęd it sound in Silsila al-abaditb al-sabiha, 
3:483 $1496. 
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14—15/7. Abu Dharr al-Ghifari 2 also reported: 
«Allah's Messenger 8 said: "The most excellent jihad is 


to strive against the (ill-commanding) self and its lusts in the 
pursuit of Allah's pleasure. ”* 


Reported by Ibn al-Najjar, as mentioned by al-Suyiti, 
al-Hindi and al-Munawi. 
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15. Al-Mulla AH al-Qari al- anafi has interpreted 
this hadith report: 
«And this is supreme jihad from which ensues 
secondary jihad. Moreover, saying a word of truth 
before a tyrant ruler also results from the same 


jihad.”* 
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! Set forth by *Ibn al-Najjar as said by al-Suyuti in Jamai al-ahaditb, 
2:13—14 $3501. *al-Munawi in Fayq al-qadir, 2:31. *al-Albani graded 
it sound in Silsila al-abaditb al-sabiha, 3:483 $1496. 


+ eA|-Mulla 'Al al-Qari, Sbarb Musnad Abi anifa, p. 371. 
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16—23/8. According to Ibn Amr 2: 

<Allah's Messenger $% said: "He who strives against the 
base desires of (ill-commanding) for the sake of Allah se 
performs the best jihad.”* 


Reported by al- akim al-Tirmidhi and al-Marwazi, 
and by al-Tabarani also as mentioned by al-Hindi and 
cited by al-Munawi. 
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17. According to al- asan al-Basrf: 
«The antagonism towards ones own  (ill- 
commanding) self is the most virtuous jihad.”* 


Cited by al-Baghawi in MaGlim al-tanzil and Abu al- 
Muzaffar al-Sam am in Tafsfr al-Qur'an. 
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18. According to Abu al- asan al-Mada'ini, 
<A person asked al- asan al-Basri: 'O Abi Said! 


! Set forth by *Al- akim al-Tirmidhi in Nawadźir al-usail fir abaditb 

al-rasiil 2%, 2:234. eal-Marwazi in Ta' zim qadr al-sald, 2:596 $634. 
, eal-Tabaramt as said by al-Hindi in Kanz al- ummal, 15:363 $43427. 

*a|-Munawi in Fayd al-qadfr, 2:49, and al-Taysir bi skarb al-Jami' 

al-sagbir, 1:188. 

+ *A|-Baghawi, Madlim al-tanzil, 3:475. *al-Samani in Tafsir al- 

Qur'dn, 4:194. 
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Which kind of jihad is excellent?" He replied: Striving 
against the passions of your (ill-commanding) self.”" 


Cited by Ibn al-Jawzi in Dbamm al-bawa. 
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19. According to Ibn al-Mubarak: 

**Umar b. Abd al-Aziz was asked: 'Which jihad 
is most virtuous? He replied: Combating your 
lusts. ”* 

Cited by Aba Bakr al-Daynawari al-Maliki in Mujalasa 
wa jawabir al- uliim. 
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20. According to Ahmad b. Asim al-Antaki: 

<The excellent jihad is your striving against the 
(worldly) desires of your self.”3 
Reported by Abi Nuaym in  ilya al-awliya" and Ibn 
al-Jawzi in Sifa al-safwa. 


* «Ibn al-Jawzi, Dbamm al-bawa, p. 48 $5o0. 


2 


*A|-Daynawari, Mujdlasa wa jawabir al- uliim, p. 335 $1963. 


> Set forth by *Abi Nu'aym in Hilya al-awliya” wa tabaqat al-asfiya”, 
9:283. eIbn al-Jawzi in $ifa al-safwa, 4:278. 
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21. Some imams hold: 

«The best jihad is combating your  (ill- 
commanding) self (attriting its desires). Protect your 
self from the unlawful that Allah s has forbidden 
and keep it from indulgences.”" 


Reported by Ibn 'Asakir in Tarikb Dimasbq al-kabir. 
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22. Declaring striving against one's self the origin of 
battle against the enemy, Ibn al-Qayyim (691-751 
AH) holds: 
«Combating the enemy on battlefields stems 
from a servant%s striving against his (lower) self, in 
obedience and servitude to Allah se. The Prophet 3% 
said: A striver is the one who combats (the lusts and 
desires of) his own self in obedience to Allah zs, 
and an emigrant (al-mubajir] is he who eschews what 


I Get forth by elIbn Asakir in Tarikb Dimasbq al-kabir, 48:429. 
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Allah z has forbidden. Therefore, striving against 
one's own self (inwardly) is prior to the fight against 
the enemy (on the battlefield), and this is its origin.”" 
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23. According to Mahmid al-Alusi al-Baghdadi (d. 

I270 AH): 

*Striving against one's self is a greater jihad than 
fighting the enemy outside in the field. As learnt 
from the tradition reported by al-Bayhaqi and other 
scholars of hadith, on the authority of Jabir: *Allah's 
Messenger ż% said to a group that returned from a 
battle: "Your return from al-jibad al-asgbar to al- 
jibid al-akbar (supreme jihad) is welcome. It was 
submitted: 'What is the supreme jihad?* He said: A 
person s striving against the desires of his own self. ”* 


I Set forth by eIbn al-Qayyim in Zad al-ma' ad, 3:6 
* Al-Alusi, Rób al-ma'Gni fi Tafsir al-Qur'an al--azim wa al-sab* al- 
atbani, I7:209. 
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CHAPTER THREE 


JIHAD BV'L ILM—ŚSTRIVING FOR 
KNOWLEDGE 


[INTELLECTUAL DIMENSION| 
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24/1. According to Abu Hurayra 2: 
<I heard Allah's Messenger żż say: "Whoever comes to 
learn or teach knowledge in my mosque, he stands equal in 
rank to the striver who strives in the way of Allah g2.”* 


Reported by Ahmad, Ibn Majah (che wording is his), 
Ibn Abr Shayba, Abu Ya la and al-Bayhaqi. 


ki „gk di Jy25 JE JB 48 ke i 362 24 X /Y0 
ŚL 2 LJ 2. > PERECA, 
„pl LG JGGG AV 545 BY i da zy TŁ AŚ 


ORT OZERZEE 
* Set forth by *Ahmad b. anbal in al-Musnad, 2:418 $9409. Ibn 
Majah in al-Sunan, 1:82 $227. elbn Abi Shayba on the authority of 
Abu al-Darda $$ in al-Musannaf with the same words, 7:115 $34616. 
*Abu Yala in al-Musnad, 11:359 $6472. *al-Bayhaqi in Spwóab al- 
Iman, 2:263 $1698. *al-Mundhiri in al-Targbib wa al-tarbib, 1:59 
$146. *al-Kinani in Misbdb al-zujaja, 1:31 $83. 
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25/2. According to Muadh b. Jabal 2: 

«Allah's Messenger źż said: 'Acquire knowledge, for 
it causes fear of Allah gg; seeking it is an act of worship; 
discussing it is the glorification of Allah and questing for it 
is jihad. Teaching an ignorant is a charitable donation and 
spending on someone his due earns nearness (to Allah se) 
because knowledge is a road sign telling apart the lawful and 
the unlawful.”' 


Reported by Ibn Abd al-Barr, al-Daylami, al-Rabr and 
cited by al-Mundhriri. 
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16-219/3. According to Quraysh, on the authority of Amir: 
«He said: "The ransom money of the people (prisoners) 
of Badr was forty ounces of silver. However, if someone was 
unable to pay the ransom money, he taught writing to ten 
Muslims. Zayd b. Thabit gż was amongst the Companions 
who were taught writing. ” 


Reported by Ibn Sa'd in al-Tabaqat al-kubra.* 


I Set forth by eIbn Abd al-Barr in Jami' baydn al-'ilm wa fadlibi, 
1:115 $202. sal-Daylami in Musnad al-firdaws, 2:41 $2237. *al-Rabi' 
in al-Musnad, 1:30 $22. *al-Mundhiri in al-F argbib wa al-tarbib, 
1:52 $1o7. *al- aji al-Khalifa in Kashf al-zuniin, 1:18. *al-Qaniji 
in Abjad al- ulśim, 1:92. *Ibn Rajab al- anbali in Jami al- uliim wa 
al-bikam, p. 235. 


2 Set forth by eIbn Sa'd in al-Tabaqat al-kubra, 2:22. 
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We can better evaluate the significance of striving for 
knowledge (jibad bel 'ilm) in Islam, appreciating that there 
were several options before the Holy Prophet $% how to treat 
che seventy prisoners of war. However, he declared that if some 
prisoner was unable to pay the ransom money, he should teach 
writing to ten Muslims. That will be considered his ransom 
money. 
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27. According to Abd Allah b. Abbas Ż: 

<Ą person performs the best jihad if he raises 
a mosque so that the Quran, jurisprudence and 
Sunna can be taught there (to promote beneficial 
knowledge).”" 


Cited by al-Qurtubi in al-Jami' li apkam al-Qur'dn 
and Ibn Abi Yala in Tabaqat al- anabila. 
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28. Al-Fudayl b. Tyad has written in the commentary 
on the verse śwal ladbin-a jabadń fina la- 


| JG (YA) 


! eAl-Qurtubi, al-Jami' li abkam al-Qur'dn, 8:296. eIbn Abi Ya la, 
Tabqatal- anabila, 2:225. 
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nabdiyannabum subulanas And tbose wbo 

strive bard (and struggle against tbe lower self 

vuebemenily) for Our cause, We certainly guide 

tbem to Our ways [Q.29:69]: 

<lt implies that those who strive to acquire 
knowledge, We show them the ways to practise it.”* 


Cited by al-Baghawi in MaGlim al-tanzil. 
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29. Once Sufyan al-I hawri was asked: 

*Which of the two is superior: jihad or teaching 
the Qur'an? Sufyan al-Thawri preferred teaching the 
Quran to jihad (striving) in the way of Allah 32, in 
its virtue and reward.”* 


Cited by Muhammad Ahmad Ismail al-Muqaddam in 
Tafsir al-Qur'an al-karim. 


* *A|-Baghawi, Maalim al-tanzil, 3:475. 


* «Muhammad Ahmad Ismail al-Muqaddam, Tafsir ał-Qur'dn al- 


karim, 1:2. 
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CHAPTER FOUR 


JIHAD BDL AMAL—STRIVING FOR 
PROMOTION OF MORALITY AND 
HuMAN VALUES 


[THE SOCIAL DIMENSION| 





4.1 STRIVING AGAINST OPPRESSION AND INJUSTICE 
Is JIHAD 
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zol1. According to Abd Allah b. Mas ud 2: 

«Allah's Messenger sk said: "Whenever, before me, 
Allah ;ge sent a Prophet to his people, he had from amongst 
them some helpers and companions who would follow in his 
footsteps and conform to his commanders. Then, after these 
companions, there emerged rebels and dissidents amongst 
them who did not do what they said and did not say what they 
did (they perpetrated injustice and oppression). Therefore, 
he who strived against them (their oppression) with his hand 


(being physically dynamic) is a believer; he who strived against 
them with his tongue (by means of communication) is also a 
believer; and the one who strived against them by heart is a 
believer too. Beyond that, there is no rank of faith left equal to 
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a mustard seed.”: 
Reported by Muslim, Ahmad and Ibn ibban. 
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31/2. According to Abu SaTd al-Khudri 2: 
"Allah's Messenger 4% said: "The best jihad is to speak a 
word of justice to a despot or a tyrant ruler.*2 


Reported by Ahmad b. anbal, Abu Dawid, al- 
Tirmidhi, al-Nasa'I and Ibn Majah. 


ZP. UŚ sa ś4, £ 2 wi 6 EE 6 (0 ohó aa 
śdB GB II JJ asa J6: 3 5 dO N/YY 
RZ 


WAŻ si ŻAf2157 
32/3. According to Tariq (b. Shihab) gż: 

"A man came to the Prophet $B and submitted: "Which 
jihad is superior?” He said: 'Saying a word of truth to an 





* Set forth by eMuslim in al-$ahib, 1:69 $50. *Ahmad b. anbal 
in al-Musnad, 1:458 $4379. elbn  ibban in al-$abib, 14:71 $6193. 
*Abi Awana in al-Musnad, 1:36. *al-Tabaraniin al-Mu jam al-kabfr, 
Io:13 $9784. *al-Bayhaqi in al-Sunan al-kubra, 10:90 $19965, and 
also in Sbu'ab al-iman, 6:86 $7560. 

* Set forth by *Ahmad b. anbal in al-Musnad, 4:315 $18850. eAbi 
Dawdd in al-Sunan, 4:123 $4344. *al-Tirmidhi in al-Sunan, 4:471 
$2174. *al-Nasa'r in al-Sunan, 7:161 $4209. eIbn Majah in al-Sunan, 
2:1329 $40I1I. 
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551 


oppressive ruler is the most superior jihad. 
Reported by Ahmad, al-Nasa'i and Ibn al-Ja'd. 
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33/4. According to Abi Umama 2: 

«Ą man came and said to Allah's Messenger ż%8 while he 
was standing at the first pillar (jamra): 'O Allah's Messenger! 
Which jihad is the best?” He kept quiet. When the man saw the 
Prophet ż% close to the second pillar, he again submitted his 
query but the Prophet £ż remained quiet. When he approached 
the third pillar and stoned it, he placed his foot in the stirrup 

» ride and said: *Where is the questioner?* The man said: 'I 
am here, O Messenger of Allah!” He said: 'Saying a word of 
truth to a tyrant ruler (is the best jihad). ”* 


Reported by Ibn Mśjah, al-Ritiyani and al-Quda'i. 
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_E Get forth by *Ahmad b.  anbal in ał-Musnad, 4:314 $18848. *a|- 
Nasa'i in al-Sunan, 7:161 $4209 and also in al-Sunan al-kubra, 4:435 
_ $7834. *Ibn al-Ja'd in al-Musnad, p. 480 $3326. 

2 Set forth by *Ibn Majah in al-Sunan, 2:1330 $4012. *al-Rityani 
in al-Musnad, 2:271 $1179. *al-Qudaf in Musnad al-Sbibab, 2:248 
 $1288. 
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34/5. According to Abi Umama £: 
A person near jamra submitted: *O Messenger of Allah! 


Which jihad is superior?” He replied: Saying a word of truth 
to a tyrant ruler is the most superior jihad.”" 


„4 


8 


Reported by al-[abarani in ał-Mu' jam al-kabfr and al- 
Mu jam al-awsat. 
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35—36/6. According to Ali 2: 
«Allah's Messenger 4% said: "The excellent jihad is his who 


starts his day with a mind pure of any malefaction or injustice 
against anyone. ** 


Reported by al-Daylmi, and al-Khatib al-Baghdadi 
from A'isha tł and also mentioned by al-Suyati. 
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"Set forth by eal-Tabarani in ał-Mu jam al-kabir, 8:282 $8081, and 
also in al-Mu jam al-awsat, 7:52 $6824. 


* Set forth by *al-Daylami in Musnad al-firdaws, 1:357 $1438. *al- | 
Khatib al-Baghdadi in alł-Muttafaq wa al-muftaraq, 3:1653 $1139. 
*al-Suyiti in Jómi' al-abaditb, 2:14 $3504. | 
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36. According to al- akam b. Utayba: 
«The excellent jihad and migration is to speak 
justice in front of a tyrant ruler.” : 


Reported by Ibn 'Abd al-Barr in al-Tambid. 


4.2 STRIVING FOR PROMOTION OF MORAL VALUES 
Is JQHAD 
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37-38/7. According to Jarir Śż: 

«F heard Allah's Messenger g% say: 'If someone dwells 
amongst a community given to evildoing, and, people, despite 
having the requisite power to impede them, do not get in 
their way, Allah zge will subject them to torment before they 
perish.** 

Reported by Ahmad, Abu Dawid (the wording is his), 

Ibn Majah and Ibn ibban. 


! Set forth by elbn Abd al-Barr in al-Tambid lima fi al-Muwatta' 
min al-ma'ani wa al-asanid, 8:390. 

2 Set forth by *Ahmad b. anbalin al-Musnad, 4:364 $19250. *Abii 
Dawid in al-Sunan, 4:122 $4339. *Ibn Majah in al-Sunan, 2:1329 
$4009. elbn  ibban in al-Sabib, 1:536 $300. eal-Tabarani in al- 
Mu jam al-kabir, 2:332 $2382. 
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38. According to Ali gh: 
*The excellent jihad is to enjoin righteousness and 
forbid evil.”' 


Cited by al-Tha'labi in ał-Kasbf wa al-baydn, al-Razi 
in al-Tafsir al-kabfr, Abu Sa'td in Irsbad al-aqgl al- 
salim, al-Nasafi in al-Madarik, al-Zamakhshari in al- 
Kasbsbaf and al-Rifaq in ał-Burban al-muayyid. 


4.3 SERVING THE PARENTS IS JIHAD 
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* Set forth by *al-Tha'labi in al-Kasbf wa al-baydn 'an tafsir al- 
Qurdn, 3:123. *al-Razi in al-Tafsir al-kabir, 8:147. *Abi Saud 
in Irsbad al-aql al-salim ili maziya al-Our'dn al-karim, 2:68. 
*al-Nasafi in Madadrik al-tanzil wa baqa'iq al-tawil, 1:171. *al- 
Zamakhshari in al-Kasbsbaf 'an baqa'iq ghawamid al-tanzil, 1:425. 
*a|-Rifa' in al-Burban al-mwayyid, I:TO3. 
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39/8. According to Abd Allah b. 'Amr £ż: 

«<A man approached Allah's Messenger śk and said: 'l 
pledge allegiance to you with respect to the migration [hegira| 
and the sacred struggle |jihad], seeking the reward from 
Allah!” He said: Is one of your parents alive?” The man said: 
*Yes, both of them are actually alive.” He said: *Do you (really) 
seek the reward from Allah?” When the man said: *Yes, he 
told him: 'In that case, you must return to your parents and 
provide them with excellent companionship and conduct!””* 


Agreed ;p by al-Bukhari and Muslim. 
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Also in a report of them: 

<Ą man came and sought his permission to engage 
in jihad, so the Prophet £% said: 'Are your parents 
alive?” When the man said: Yes, he told him: 'In that 


case, you must struggle for their service!””* 


Reported by Ibn Majah. 
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' Set forth by *al-Bukhari in al-$abtb, 5:2227 $5627. *Muslim in al- 
Sabib, 4:1975 $2549. *Abu Diwód in ał-Sunan, 3:17 $2528—2529. 
*a|-Nas4'1 in al-Sunan, 7:143 84163. 
* Set forth by *al-Bukhari in al-Sahih, 5:2227 $5627. *Muslim in al- 
Sahib, 4:1975 $2549. *Abii Dawid in al-Sunan, 3:17 $2528-2529. 
*a|-Nasa'i in al-Sunan, 7:143 $4163. 
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40/9. According to Jihima £: 

"| came to the Prophet gh to seek his advice about jihad, 
so he said: "Do you have parents?” When I said: *Yes (they are 
alive),” he said: *Keep close to them, for the Garden of Paradise 
is beneath their feet!””" 

Reported by al-Nasa'i and al-Tabarani. Al-Haythami 

said: "Its sources are reliable.” 


4.4 STRIVING FOR ALLAH S REMEMBRANCE AND 
WORSHIP IS JIHAD 
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41/10. According to Umm Anas %: 

"I submitted to Allah's Messenger gk: (I wish) I am 
blessed with your company when Allah ze will exalt you to 
the inviolable station of the most venerable companion in 
Paradise. Then I again submitted: *O Messenger of Allah! 
Exhort me to the pious deed, which, if I perform, I will be in 





' Set forth by eal-Nasa'1 in al-Sunan, 6:11 $3104. *al-Tabarini in 
al-Mu jam al-kabir, 2:289 $2202. *al-Mundhiri in al-Targbib wa al- 
Tarbib, 3:216 $3750. *al-Haythami in Majmta' al-zawad'id, 8:138. 
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śour blessed company in Paradise.” He said: 'Establish prayer 
*cause this is excellent jihad, abstain from sins because 
his is excellent migration [hegira|, and remember Allah „e 
ndantly because He likes remembrance the most amongst 
'hatever righteous deeds you present to Him. ”* 


Reported by al-Tabarani, Ibn Abi al-Dunya and cited 
by al-Mundhiri and al-Haythami. 
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42-44/11. According to Umm Anas $: 

«1 submitted: 'O Allah's Messenger! Bless me with your 
word of advice.” He said: Migrate from the region of sins, for 
this is the best migration, and guard your duties, for this is the 
best jihad, and remember Allah zg abundantly, for you cannot 
present Him any deed that He likes more than His bounteous 
femembrance.”* 


! Set forth by eal-Tabaranfi in al-Mu jam al-kabir, 25:149—150 $359. 
*|bn Abi al-Dunya in al-Wara', p. 58 $48. *al-Mundhiri in al-Targbib 
wa al-tarbib, 2:257 $23xr1. *al-Haythami in Majma al-zawdiid, 
10:75. elbn  ajar al- Asqalani in al-Matalib al-'Gliya, 3:61 $223. 

* Set forth by eal-Tabarani in Mu jam al-kabir, 25:129 $313, and al- 
Mu jam al-awsat, 7:21 $6735. *lbn Shahin in al-Targbib fi faqa'il al- 
d mal wa tbawab dbalika, 1:194 $163. *al-Mundhiri in ał-Targhib wa 
dl-tarbib, 2:257 $23x1x. *al-Haythami in Majma' al-zawd'id, 4:217— 
318, ŚĆ 10:75. 
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Reported by al-Tabarani, Ibn Shahin and cited by al- 
Haythami. 
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43. Abd Allah b. Abbas gż has elaborated in the 


commentary on this verse: śwa'l ladbin-a jabada 

fina la-nabdiyannabum subulanaz And tbose 

wbo strive bard (and struggle against tbe lower 

self vebemently) for Our cause, We certainly 

guide them to Our ways [Q.29:69]: 

"lt connotes that those who strive and persist 
in Qur obedience, We expose them to the ways of 
reward and recompense.”* 


Gited by al-Baghawi in Ma'dlim al-tanzal. 
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44. According to al-Fudayl b. Tyad: 
<The best jihad is to ensure persistence in 
performing the ritual prayers.”* 


Reported by Ibn 'Asakir in Tarikhb Dimaskq al-kabir. 


" Set forth by *al-Baghawi in Ma'dlim al-tanzil, 3:475. 
* Set fort by eIbn Asakir in Tarikb Dimasbą al-kabir, 48:429. 
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JIHAD BL MAL—STRIVING TO 
RESOLVE THE ECONOMIC DEADLOCK 
OF THE INDIGENT 


[ECONOMIC DIMENSION| 





QURAN 
z ujaś ok się dlejziy u 
25 e. Bó FE >4 
fyŚcmji puk IE 24 SO 
śHave you seen bim wbo denies the Din | 
(Religion)? So be is the one wbo pusbes away the 
orpkan (i.e., rejects the needs of tbe orbbans and 
deprives tbem of tbeir right), and does not promote 
tbe cause of feeding tbe poor (i.e., does not strive to 


end tbe economic exploitation of tbe poor and tbe 
needy).3" 


Sś OEI GóŚ; WLK JE 16 UG) 
Ą6; > 3 J 
4 But be wbo is miser and disregards (spending in 
tbe cause of Allab), and (in tbis way) denies tbe 
good (the Din [Religion] of trutb and afterlife), 
soon sball We facilitate bis landing into bardsbip 


(advancing towards torment, so tbat punisbmeni 
becomes bis rigbtful due).>* 


c sem. ie nz * m" - 2 + 3 ta „5 GR Ż ż z 
SE = "— > „E 
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: Qur'an 107:1-3. 
* Ibid., 92:8—ro. 





58 | THE SUPREME JIHAD 





4It is freeing a neck (from slavery and subjugation), 
or feeding on a day of scarcity (tbe poor and tbe 
needy during famine and scarcity i.e., striving 
to put an end to tbeir sufferings and economic 
crises), the orpbaned relative, or tbe poverty- 
stricken destitute wbo is completely rundown (and 
bonteless).%' 


$.I STRIVING FOR ALTRUISM AND ALLEVIATION OF 
POVERTY IS SUPERIOR TO MILITARY OPTION 


QURAN 
05L Bl Ja G Li; 1265 Ita zpadlk 


401 le 4555 ŻE mpśilz 
4 Those wbo bave believed and bave emigrated and 
bave consistently toiled bard in tbe cause of Allab 
with their material and buman resources enjoy a 
very bigb rank in tbe presence of Allab.y* 


05 sA skt j pa. ang Ip sh r 
4 3124 »3,Ć s z | 2 2 
4 And figbt in tbe cause of Allab witb your material 


and human resources. It is better for you if you are 
(reality) conscious.b3 


JG 55 AL LK l OJ LŚ „r 


* Ibid., 90:13—16. 
* Ibid., 9:20. 
3 Ibid., 9:41. 
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ś Tbe true believers are only those wbo bave 
believed in Allab and His Messenger (ż%) and tben 
never bave any doubt, and wbo fight in tbe way 
of Allah witb tbeir material as well as human 
resources. It is tbey wbo are true (in their claim to 
believe).>" 


| paśi Ć 06 4152b Graz! Jes» .£ 
43253 
śAllab bas exalted in rank tbose wbo figbt in tbe 


cause of Alłab witb tbeir material as well as buman 
resources above tbose wbo stay back witbdrawn.>p" 


1 „ © ht R. ZE me Ś0 4.2 3% 
as] Je Ś OJJ RPA b da) ę* 


GÓyi5 ŻŚ oj żal 2 ża ha ay 
ś(It is tbat) you bave (perfect) belief in Allab and 
His Messenger ($k) and strive bard for tbe cause 


of Allab with your buman and material resources. 
Tbat is better for you if you know.p' 


ZBY ETECSKEZGENJZK „Ń/£0 





' Ibid., 49:15. 


+ Ibid., 4:95. 
* Ibid., 61:11. 
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45/1. According to Abu Sa'id al-Khudti A: 

"A man came to the Prophet 4% and submitted: 'Who is 
che best among people?” He said: (The best one is he) who 
strives hard for the cause of Allah se through his human and 
material resources. ”" 


Reported by Muslim and Ahmad b. anbal. 


5.2 STRIVING FOR SOCIAL WELFARE AND 
ALTRUISM 


QURAN 


» > aiąĘ BB 5 w 17 4 Ż z Rędł a ac 
A 2 5 śl K js 5 „ka SU 6 lszzy 
o 1-32 <s 3 Z 0 sż: ż att 2 m - 25 12. 
08 38 (6 Juli oh yi wsch, Gu3Y6 
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4 They ask you wbat tbey sbould spend (in tbe 
way of Allab). Say: * Wbatever wealtb you spend 
(is right), but tbe deserving ones are your parents 

and close relatives and orpbans and tbe needy and 
tbe wayfarers. And wbatever good you do, Allab 
indeed knows it full well. 47 





" Set forth by *Muslim in al-$akib, 3:1503 $1888. «Ahmad b. anbal 
in al-Musnad, 3:16 $11141.elbn ibbanin al-$abih, 2:369 $606. *al- 
Tabarani in Musnad al-sbamiyyin, 3:54 $1793. 

* Quran 2:15. 
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HADITH 


IARAZAKE JAKTESSTEKCIET 
| A a A BKAJŚ GSL JI 
BŚ s 


46/2. According to Abu Hurayra 2: 
«The Prophet śk said: "The sustainer of the widow and the 
poor is like the striver in the cause of Allah." 


Agreed upon by al-Bukhari and this is the wording of 
Muslim. 
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47/3. According to Abd Allah b. Abbas $ż: 

«Allah's Messenger śR said: 'If someone fosters three 
orphans, he is like a person who worships all night, fasts all 
day and strives, with physical means, in the way of Allah że 
morning and evening. I and he will be like this in Paradise, 


! Set forth by *al-Bukhari in al-Sabih, 5:2047 $5038, Ś 5:2237 
$5660. eMuslim in al-Sabib, 4:2286 $2982. eAhmad b. Hanbal in 
al-Musnad, 2:361 $8717. *al-Tirmidhi in al-Sunan, 4:346 $1969. *al- 
Nasa'T in al-Sunan, 5:86 $2577. *Ibn Majah in ał-Sunan, 2:724. 
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and he brought his middle and index fingers close together (to 
illustrate).”" 


Reported by Ibn Majah. 
A. ach > RZ 4,2 sf 
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4844. According to Aba Dharr 4: 

*Allah's Messenger gk said: Your smiling in your brother”s 
face is a charitable donation to your credit. Your enjoining what 
is right and forbidding what is wrong is a charitable donation 
to your credit. Your guiding the man who has lost his way is 
a charitable donation to your credit. Your leading the poor- 
sighted man to his path is a charitable donation to your credit. 
Your clearing the stone, the thorn and the bone from the path 
is also a charitable donation to your credit. Your pouring from 
your pail into your brother's pail (too) is a charitable donation 
to your credit. ”* 





- Set forth by elbn Majah in al-Sunan, 2:1213 $3680. *al-Daylami 
in Musnad al-firdaws, 3:489 $5520. eal-Mundhiri in al-Targbib wa 
al-tarbib, 3:235 $3834. 


* Set forth by «al-Tirmidhq in al-Sunan, 4:339 $1956. *al-Bazzar 
in al-Musnad, 9:457 $4070. *lbn  ibban in al-$ahib, 2:286 $529. 
*al-Bukhari in al-Adab al-mufrad, 1:307 $891. *al-Tabaranf in al- 
Mu jam al-awsat, 8:183 $8342. eIbn Kajab al- anbali in Jami' al- 
'ultim wa al-bikam, 1:235. 
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Reported by al-Tirmidhi, al-Bazzar, Ibn Hibban and 
al-Bukhari in al-Adab al-mufrad. 
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49/5. According to Abu Dharr 2: 

«Allah's Messenger g% said: Every morning wherein the 
sun rises, a charitable donation is mandatory for every human 
being!” It was submitted: *©© Messenger of Allah! Whence can 
we manage charity resources?” He said: "There are many doors 
to piety: reciting Allah's glorification [tasbrh]; eulogizing Fis 
praise [tfabmid], pronouncing His Supreme Greatness [takbir]; 
declaring His Oneness ftablil]; enjoining what is righteous and 
forbidding what is evil; removing the painful hurdles from the 
way; helping a deaf to listen; leading the poor-sighted to his 
path; guiding the one seeking guidance; attending to the needs 
of the victims of injustice on his footsteps and helping the 
elderly disabled and physically debilitated—all are charities 
donated from your (contented and pleased) self." ”* 


! Set forth by *Ahmad b.  anbal in al-Musnad, 5:168 $21522. *a|- 
Nasa'1 in al-Sunan al-kubra, 5:325 $9027. *lbn  ibban in al-$abib, 
8:r71 $3377. *al-Bayhaqi in Sbuab al-imdn, 6:106 $7618. *a|- 
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Reported by Ahmad, al-Nasa'I and Ibn Hibban (and 
the wording is his). 
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50-51/6. According to Anas b. Malik 2: 
-Allah's Messenger żż said: "To remain in the company of 


the poor and the destitute is a sign of humility and humbleness 
and (a form of) supreme jihad.”* 


Reported by al-Daylami in Musnad al-firdaws, as said 
by al-Suyfti and al-Hindi. 
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51. According to Isma'il al- aqqi: 
"Tawus held striving for sisters as superior to 
striving in the way of Allah 3.7? 


a_a 
Mundhiri in al-Targbib wa al-tarbib, 3:377 $4503. *al-Haythami in 
Mawarid al-zam'an, 1:219 $862. 

"Set forth by eal-Daylami in Musnad al-firdaws, 2:124 $2646. *al- 
Suyuti in Jam' al-jawami' generally known as al-Jimi' al-kabfr, 3:615 
$21:10424. *al-Hindi in Kanz al-ummal fi sunan al-aqwal wa al- 
af al, 6:200 $16585. 

* Set forth by elsma'ilal- aqqiin Tafsir riib al-baydn, 1:173. 
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CHAPTER SIX 


THE REWARD OF A REVIVER OF A 
SUNNA IS EQUAL TO THAT OF IoO 
MARTYRS 
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52/1. According to Abi Hurayra 2: 

«The Prophet 4ż said: The adherent to my Sunna, when 
my Umma (Community) is given to mischief and disruption, is 
entitled to the reward of a martyr! ”* 


Reported by al-Tabarani and Abu Nuaym and al- 
Mundhiri said that al-Tabarani narrated it with a 
faultless chain of transmission. According to al- 
Haythami: 'Its sources are authentic.” 
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53/2. In the report of Abu Nu'aym: 


I Set forth by *al-Tabarani in al-Mu jam al-awsat, 5:315 $5414. *Abu 
Nu'aym in  ilya al-awliya', 8:200. *al-Daylami on the authority of 
Ibn Abbas in Musmtad al-firdaws, 4:198 $6608. *al-Mundhirf in al- 
 Targbib wa al-tarbib, 1:41 $65. *al-Haythami in Majma'al-zawd'id, 
1:172. *al-Dhahabi in Mizan al-i tidal, 2:27. *al- Asqalani in Lisan 
 al-mizdn, 2:246 $1033. 
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«Ibn Faris 2 narrated a similar report according to which 
Allah's Messenger gk said: He is entitled to the reward of a 
hundred martyrs.*" 


Reported by Abi Nu'aym. 
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54—55/3. According to Ibn Abbas £ż: 

*Allah's Messenger $R said: 'If someone adheres to my 
Sunna and holds it frmly when my Umma (Community) falls 
prey to mischief and disruption, he is entitled to the reward of - 
a hundred martyrs.** 

Reported by Abii Nu'aym, al-Bayhaqi and al-Daylami. 

According to Ibn Adi: "To me its chains are reliable. 
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" Set forth by *Abu Nuaymin  iłya al-awliya', 8:200. eal-Suytti in 
Miftakh al-janna, 1:13. 

* Set forth by «Abi Nuaymin  ilya al-awliya, 8:200. *al-Bayhaqi 
in al-Zubd al-kabfr, 2:118 $207. *al-Daylami in Musnad al-firdaws, 
4:198 $6608. eal-Mundhiri in al-Targbib wa al-tarbib, 1:41 $65. *al- 
Mizzi in Tabdbib al-kamal, 24:364. eIbn Adi on the authority of Ibn 
Abbas 2 in al-Kamil, 2:327 $460. *al-Dhahabi in Mizdn al-i'tidal, 


Ż:270. 
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55. Sahl b. Abd Allah al-Tusturi has described in the 
commentary on this verse 4wa'l ladbin-a jabadii 
fina la-nabdiyannabum subulanaiy And those 
who strive bard (and struggle against tbe lower 
self vehemently) for Our cause, We certainly 
guide them to Our ways. [Q.29:69]: 

«It implies that those who strive and persist in 
establishing the Prophetic $unna, We show them the 
roads to Paradise.”' 


Cited by al-Baghawi in Ma'dlim al-tanzil. 





| Set forth by *al-Baghawi in Ma'alim al-tanzil, 3:375. 
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56/1. According to the mother of the believers, A'isha $2: 
«When I sought permission for jihad from the Prophet żh, 
he said: Your jihad is Pilgrimage.” 
Abd Allah b. al-Walid said: *Sufyan narrated to us the 
same from Mu awiya.”' 


Reported by al-Bukhari and Ahmad. 
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szła. The mother of the believers, A'isha tż, submitted: 
«<Q Messenger of Allah! We consider jihad a meritorious 


act; should we also perform jihad?” Fie said: "The commendable 
jihad is a Pilgrimage free of wrongdoings. ** 


I Set forth by *al-Bukhari in al-$akih, 3:1054 $2720. *Ahmad b. 
anbal in al-Musnad, 6:165 $25364. * Abdal-Razzaq in al-Musannaf, 

5:8 $8811. elshaq b. Rahawayh in al-Musnad, 2:447 STOI5. 

+ Set forth by *al-Bukhari in al-Sabib, 2:553 $1448, Ś£ 3:1026 $2632. 
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Reported by al-Bukhari, Abu Yala and al-Bayhaqi. 
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58/3. According to Umm Salama $: 
"*Allah's Messenger ;% said: Pilgrimage is an act of jihad 
for every debilitated old person”! 


Reported by Ahmad, Ibn Majah, Ibn Abi Shayba, Abi 
Ya la, Ibn al-Ja'd and al-Tabarani. 
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59/4. Talha b. "Ubayd Allah reported that he heard Allah”s 
Messenger ; say: 

"Pilgrimage is like jihad (in striving hard), and 'umra (a 
pious visit) is like a supererogatory act (in reward).”* 


«Abi Yala in al-Musnad, 8:166 $4717. *al-Bayhaqi in al-Sunan al- 
kubra, 9:21 $17583. 

" Set forth by eAhmad b.  anbal in al-Musnad, 6:294, 303, 314 
$26563, 26627, 26716. elbn Majah in ał-Sunan, 2:968 $2902. elbn 
Abi Shayba in al-Mus$annaf, 3:122 $12656. *Abu Yala in al-Musnad, 
12:347, 458 $6916, 7029. elbn al-Ja'd in ał-Musnad, p. 486 $3380. 
*al-Tabarani in al-Mu jam al-kabir, 23:292 $647. 


* Set forth by eIbn Majah in al-Sunan, 2:995 $2989. *al-Tabarani in 
al-Mu'jam al-awsat, 7:171 $6723. 
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Reported by Ibn Majah and al-Tabarani. 
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60/5. According to Abu Hurayra 3: 

«Allah's Messenger ś% said: 'Pilgrimage and 'umra (a 
pious visit) are acts of jihad for the elderly, the tender, the weak 
and womenfolk.”' 

Reported by al-Nasa1 and cited by al-Maqdisi, al- 

Maghribi,  al-Haythami, al-Suytti and al-Hindt. 

According to al-Haythami: "This tradition is reported 

by Ahmad and its sources are those of Sabih Muslim.” 





I Set forth by *al-Nasa'i in al-Sunan, 5:113 $2626. *al-Maqdisi in al- 
Furi, 1:417. *Abt Abd Allah al-Maghribi in Mawabib al-jalil, 2:480. 
eal-Haythami in Majma* al-zawa'id, 3:206. *al-Ayni in *Umda al- 
qdri, 9:134. *al-Suyuti in Jami' al-akaditb, 4:200 $11069. *al-Hindi 
in Kanz al--"ummal fi sunan al-aqwal wa al-afal, 5:7 $11845. 
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CHAPTER EIGHT 


ALLAH'S REMEMBRANCE SURPASSES 
FIGHTING FOR THE CAUSE OF 
ALLAH 
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61/1. According to Abi Sa id al-Khudri 2: 

«Allah's Messenger ft was asked: 'Which of the servants 
will be superior in degree in the sight of Allah on the Day 
of Resurrection?” He said: "The men who remember Allah 
frequently, and the women who practise remembrance the 
most. I said (amazed): *©0© Messenger of Allah, (are they 
superior) even to those who fight in the way of Allah?” He 
said: Even if he wields his sword against the unbelievers and 
the polytheists, until it breaks and is stained with blood, those 
who practise the remembrance of Allah will be superior to him 
in degree!" 

Reported by Ahmad and al-Tirmidhi (and the wording 

is his) while al-Bayhaqi reported it briefly. 


| Set forth by sAhmad b. anbal in al-Musnad, 3:75 $11738. *al- 
Tirmidhi in al-Sunan, 5:458 $3376. *Abi Yala in al-Musnad, 2:530 
$1401. *al-Bayhaqi in Shuab al-iman, 1:419 $589. *lbn Rajab al- 

anbali in Jani" al- uliim wa al-bikam, 1:238, 444. eal-Mundhiri in 
al-Tagbib wa al-tarbib, 2:254 $2296. 
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62/2. According to Muadh £: 

"A man asked Allah's Messenger gk: *Which jihad 
is entitled to the greatest reward?” He said: "The earnest 
endeavour (jihad) of those who are most devoted to Allah e 
in remembrance!” The man then asked him: *Which of those 
who fast is entitled to the greatest reward? He said: "Those 
of them who are most devoted to Allah „we in remembrance??” 
Then the man mentioned to us the ritual prayer, the zakat (the 
alms-due), the Pilgrimage and the charitable donation. In each 
of those cases, Allah's Messenger gk said: "Those of them who 
are most devoted to Allah ve in remembrance (will be entitled 
to the greatest reward)!” Abu Bakr $ therefore said to Umar 
«2: 'O Abu Hafs, the practitioners of remembrance have taken 
away every benefit!” Allah'*s Messenger gk said: Yes, indeed!*" 


Reported by Ahmad and al-Tabarani. 


' Set forth by *Ahmad b. anbal in al-Musnad, 3:438 $15699. 
*a|-Tabarani in al-Mu'jam al-kabir, 20:186 $407. *al-Mundhiri in 
al-Targbib wa al-tarbib, 2:257 $2309. *al-Haythami in Majma* al- 
zawa'id, 1:74. 
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63/3. Muadh £% narrates that Allah's Messenger $k said, 
«No action of a human is more protecting against the Fire 
(of Hell) than remembrance of Allah „3ge.” The Companions 
4%, submitted, *O Messenger of Allah, not even fighting in 
the way of Allah zg?” He said, *No, not even jihad even if 
you fight so much that your sword breaks, and then you fight 
again and another sword breaks, and then you fight on until 
he third one also breaks. 


Reported by Ibn Abi Shayba and Abd b. umayd. 
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1 Set forth by eIbn Abi Shayba in al-Musannaf, 6:57 $29452, X 7:169 


535046. "Abd b.  umayd inal-Musnad, 1:73 $127. *Ibn 'Abd al-Barr 
in al-Tambid, 6:57. 
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64/4. Abd Allah b. "Umar $ reported: 

<The Prophet 4% used to say: For everything to shine, 
there is something that causes it to shine, and the remembrance 
of Allah 3ge causes the hearts to shine. There is no salvation 
from the torment besides the remembrance of Allah ze. The 
Companions 2 submitted: "Not even fighting for the cause 
of Allah?” He said: '(No) even if you fight so much that your 
sword breaks. (It means that the remembrance of Allah 32 is 
more protecting against the Fire [of Hell]).*" 

Reported by al-Bayhaqi and al-Mundhiri (and the 

wording is his). 
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65—70/5. Mu'adh b. Jabal ż narrates that Allah's Messenger 
Ak said: 

*Practise the remembrance of Allah 32 in abundance, for 
there is nothing dearer in the sight of Allah 32 than this (the 
remembrance of Allah), and nothing more protects a man in 
this world and the Next than this. If all people gather in the 


remembrance of Allah how they are commanded for, then we 
would not have been the strivers for the cause of Allah.”* 


" Set forth by *al-Bayhaqi in Sbwab al-iman, 1:396 $s22. *al- 
Mundhiri in al-Targbib wa al-tarbib, 2:254 $2295. eIbn al-Qayyim in 
al-Wabil al-sayyib, 1:60. *al-Munawi in Fayqd ał-qadfr, 2:511. 

* Set forth by *al-Bayhaqf in Sbu' ab al-imdn, 1:395 $521. 
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Reported by al-Bayhaqi in Spu'ab al-imadn. 
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66. Narrated from Abd Allah b. Amr 2: 

«The remembrance of Allah że morning and 
evening is superior to breaking swords in fighting for 
Allah and spending generously in His way.”' 


Reported by Ibn Abi Shayba and Ibn al-Mubarak. 
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67. Narrated from Anas b. Malik $: 

«Indeed, the remembrance of Allah morning and 
evening is better than breaking swords in the path of 
Allah.”* 


Reported by al-Daylami. 
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Set forth by *Ibn Abi Shayba in al-Musannaf, 6:58 $29456, Ś£ 7:170 
$35047. eIbn al-Mubarak in al-Zubd, 1:394 $1116. elbn 'Abd al-Barr 


in al-Tambid, 6:59. 
* Set forth by *al-Daylami in Musnad al-firdaws, 3:454 $5402. 
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68. Muadh b. Jabal £ż said, 
"If there are two people one of whom rides on 
a horse in order to fight for Allah while the other 
gets engaged in temembering Allah s, the one who 
remembers Allah zge is granted superior and greater 
bounty and reward.”' 


Reported by Ibn Abi Shayba. 
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69. Mu'adh b. Jabal 8 said, "No action of a human 
is more protecting trom the Fire (of Hell) than the 
remembrance of Allah xż.” The listeners said, *O 
Abi 'Abd al-Rahman, not even fighting in the way 
of Allah se?” He said, "No, not even jihad even 
if you fight so much that your sword breaks, for 
Allah has revealed in the Quran: śwa la-dbikr 
Allab-i Akbar» And verily, tbe remembrance of 
Alłab is tbe greatest. [Q.29:45.]”* 


" Set forth by sIbn Abi Shayba in al-Musannaf, 6:58 $29462, 8x 7:170 
35056. *al-Suyttl in al-Durr al-mantbfir fi tafstr bi al-matbitr, 1:150. 
* Set forth by eIbn Abi Asim in al-Zukd, 1:184. *Abi Nwaym in - 











41 AII'S REMEMBRANCE SURPASSES FIGHTING FOR THE CAUSE OF ALLAH | 85 


Reported by Ibn Abi Asim and Ibn *Abd al-Barr. 
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70. Abd Allah said, 
- «1f someone spends a night on horseback fighting 
in the way of Allah and some other spends it in 
reciting the Holy Quran and remembering Allah, 
indeed the one who remembers Allah is superior to 
the other.”* 


Reported by Ibn Abi Shayba. 





ilya al-awliya” wa tabaqat al-asfiya, 1:235. *Ibn 'Abd al-Barr in al- 
Tamibzd, 6:57. *al-Dhahabi in Sżyar a lam al-nubala", 1:455. 


I $et forth by eIbn Abi Shayba in al-Musantaf, 6:134 $30089. 
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INDEX OF QUR'ANIC VERSES 


2:215 Tbey ask you wbat 
tbey should spend (in 
tbe way of Allab). Say: 
'Wbatever wealtb you 
spend (is rigbt), but tbe 
deserving ones are your 
parents and close relatives 
and orpbans and tbe 
needy and tbe wayfarers. 
And wbatever good you 
do, Allab indeed knows it 
full well. 60 

4:95 Allab bas exalted in 
rank tbose wbo figbt in 
tbe cause of Allab witb 
their material as well as 
buman resources above 
tbose wbo stay back 
witbdrawn. 59 

4:95 He bas bestowed the 
merit of excellence witb 
a migbty reward (and 
bounty) on tbose wbo 
strive bard over tbose 
wbo stay bebind 12 

9:20 Tbose wbo bave 
believed and bave 
emigrated and bave 
consistently toiled bard 
in tbe cause of Allab witb 


tbeir material and buman 
resources enjoy a very 
bigb rank in tbe presence 
of Allab. 58 


9:41 And figbt in tbe cause 


of Allab witb your 
material and buman 
resources II, 58 


9:73 O (Glorious) 


Messenger! Figbt against 
tbe disbelievers and tbe 
bypocrites, and treat tbem 
barshbly (for violating 
peace, creating disorder 
and committing militancy 
and aggression). And Hell 
is tbeir abode and tbat is 
an evil abode. 16 


9:91 Nor on tbose wbo are 


not so (affluent) tbat tbey 
may spend, wbile tbey are 
most sincerely and truly 
devoted to Allab and His 
Messenger (gk) II 


22:78 And strive bard in 


tbe way of Allab (for tbe 
elimination of oppression, 
and tbe establisbment 

of peace and buman 
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dignity,) sucb a striving 
as is due to Him 10 

29:6 And wboever strives 
bard (for tbe cause of 
trutb) strives for bis own 
(benefit). Surely, Alab 
is independent of (tbe 
obedience, submission 
and struggles) of all tbe 
worlds. 23 

29:45 And verily, tbe 
remembrance of Allab is 
tbe greatest. 84 

29:69 And tbose who strive 
bard (and struggle against 
tbe lower self vebemently) 
for Our cause, We 
certainly guide tbem to 
Our ways. 23, 42, 54, 68 

49:15 Tbe true believers 

are only tbose wbo bave 

believed in Allab and His 

Messenger ($%) and tben 

never bave any doubt, 

and wbo figbt in tbe 

way of Allab witb tbeir 

material as well as buman 

resources. It is they wbo 

are true (in tbeir claim to 

believe). 59 

:1x1 (It is tbat) you bave 

(perfect) belief in Allab 

and His Messenger ($2) 

and strive bard for tbe 

cause of Allab witb your 


6 


mj 


79:40—41 And be wbo 


90:13—16 It is freeing a 


92: 


107:1-3 Have you seen 
bim wbo denies the Din 
(Religion)? So be is tbe 
one wbo pushes away 
tbe orpban (i.e., rejects 
tbe needs of the orpbans 
and deprives tbem of 


buman and material 
resources. Ibat is better 
for you if you know. 59. 


forbade (bis ill- 
commanding) self its 
appetites and lusts, 
Paradise will surely be 
(bis) abode. 16 


neck (from slavery and 
subjugation), or feeding 
on a day of scarcity 

(tbe poor and tbe needy 
during famine and 
scarcity i.e., strwing 

to put an end to tbeir 
sufferings and economic 
crises), tbe orpbaned 
relative, or tbe poverty- 
stricken destitute wbo is 
completely rundown (and 
bomeless). 58 

8—1o. But be wbo is 
miser and disregards 
(spending in tbe cause 
of Allab), and (in tbis 
way) denies tbe good (tbe 
Din [Religion] of trutb 
and afterlife), soon sball 
We facilitate bis landing - 
into bardsbip (advancing 
towards torment, so tbat 
punisbment becomes bis 
rigbtful due). 57 
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tbeir rigbt), and does 

not promote the cause 
of feeding tbe poor (i.e., 
does not strive to end tbe 
economic exploitation 
of tbe poor and tbe 


needy). 57 








INDEX OF HADITH REPORTS 
AND NARRATIONS 


Acquire knowledge, for 
it causes fear of Allah 
AB; 40 

A group of conquerors 
returned from a battle 
and came to Allah's 
Messenger gk. 26 

A person performs the 
best jihad if he raises a 
mosque 41! 

Are your parents alive? 5! 

Combating the desires and 
lusts. 27 

Combating the enemy on 
battlefields 34 

Combating your lusts. 33 

Congratulations on your 
return from the secondary 
jihad towards the supreme 
jihad 26 

Congratulations! You have 
returned from a lesser to a 
supreme jihad 27 

Do you have parents? 52 

[Do you (really) seek the 
reward from Allah? 51 

Fstablish prayer because this 
is excellent jihad 53 


Even if he wields his sword 
against the unbelievers 
and the polytheists 79 

Every morning wherein the 
sun rises, a charitable 
donation is mandatory 63 

For everything to shine, there 
is something that causes it 
to shine 82 

He is entitled to the reward 
of a hundred martyrs. 68 

He who strived against them 
with his tongue 45 

He who strives against 
the base desires of (ill- 
commanding) for the sake 
of Allah gg 32 

I am here, O Messenger of 
Allah! 47 

If someone adheres to 
my Sunna and holds it 
firmly when my Umma 
(Community) falls 
prey to mischief and 
disruption 68 

(I wish) I am blessed with 
your company when Allah 
sm will exalt you 52 
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If someone dwells amongst 
a community given to 
evildoing 49 

If someone fosters three 
orphans, he is like a 
person who worships all 
night, fasts all day and 
strives 61 

If someone spends a night on 
horseback fighting in the 
way of Allah and 85 

If there are two people 
one of whom rides on a 
horse in order to fight for 
Allah 84 

Indeed, the remembrance 
of Allah morning and 
evening is better than 
breaking swords in the 
path of Allah 83 

Indeed, your enemy is the 
same (lower) self that lies 
between your sides. 26 

[n that case, you must 
return to your parents 
and provide them with 
excellent companionship 
and conduct! 5I 

[n that case, you must 
struggle for their 
service! 5I 

(In the future) the first thing 

you refuse will be the 

striving against 24 


I pledge allegiance to you 
with respect to the 
migration [hegira] and the 
sacred struggle [jihad] 51 

Is one of your parents 
alive? 51 

It connotes that those who 
strive and persist in Our 
obedience 54 

It implies that those who 
strive and persist in 
establishing the Prophetic 
Sunna 69 

It implies that those 
who strive to acquire 
knowledge 42 

It is to strive in the way of 
Allah zg against your 
lower self and its lusts. 30 

Keep close to them, for the 
Garden of Paradise is 
beneath their feet! 52 

Migrate from the region of 
sins, for this is the best 
migration 53 

No, not even jihad even if 
you fight so much that 
your sword breaks 81, 84 

No action of a human is 
more protecting against 
the Fire 81 

No action of a human is 
more protecting from the 
Fire 84 
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(No) even if you fight so 
much that your sword 
breaks. 82 

Not even fighting for the 
cause of Allah? 82 

Not he, but a champion 
wrestler is the one 29 

O Abd Allah b. Umar! 
What is your opinion 
about migration and 
jihad? 25 

O Aba Said! Which kind of 
jihad is excellent? 32-33 

O Abi Abd al-Rahman, not 
even fighting in the way of 
Allah ze? 84 

O Abi Hafs, the 
practitioners of 
remembrance 80 

O Allah's Messenger! Bless 
me with your word of 
advice. 53 

O Allah's Messenger! Which 
jihad is the best: 47 

O Messenger of Allah! 
Exhort me to the pious 
deed 52 

O Messenger of Allah! 

We consider jihad a 
meritorious act 73 

O Messenger of Allah! What 
is the supreme jihad? 27 

O Messenger of Allah! 
Whence can we manage 
charity resources? 63 


O Messenger of Allah! 
Which jihad is 
superior? 48 

O Messenger of Allah, (are 
they superior) even to 
those who fight in the way 
of Allah? 79 

O Messenger of Allah, not 
even fighting in the way of 
Allah ze? 81 

Our Prophet gk greeted 
people who returned from 
a battle. 27 

Pilgrimage and 'umra (a 
pious visit) are acts of 
jihad for the elderly 75 

Pilgrimage is an act of jihad 
for every debilitated old 
person. 74 

Pilgrimage is like jihad (in 
striving hard), and 'umra 
(a pious visit) 74 

Practise the remembrance of 
Allah zęe in abundance 82 

Saying a word of truth to 
an oppressive ruler is the 
most superior jihad. 46- 
47 

Saying a word of truth to a 
tyrant ruler (is the best 
jihad). 47 

Saying a word of truth to a 
tyrant ruler is the most 
superior jihad. 48 
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Start it from your (lower) self 
and strive against it; then 
again start from your (ill- 
commanding) self 25 

Striving against lusts and 
appetites of (the ill- 
commanding) self. 27 

Striving against one's (inside) 
self is a greater jihad 35 

Striving against the desires 
of one's self is the most 
perfect jihad. 28 

Striving against the passions 
of your (il|-commanding) 
sell, Ż3 

Striving by heart (that is 
performed against the 
base desires of the ill- 
commanding self) 28 

Tawis held striving for 
sisters as superior to 
striving in the way of 
Allah 32. 64 

The (great) striver is the one 
who strives against his 
own self 24 

The adherent to my 
$Sunna, when my 
Umma (Community) is 
given to mischief and 
disruption, 67 

The antagonism against one's 
own (ill-commanding) 
self is the most virtuous 
jihad. 32 


The best jihad is combating 
your (ill-commanding) 
self, (attriting its 
desires) 34 

The best jihad is to ensure 
persistence in performing 
the ritual prayers. 54 

The best jihad is to speak a 
word of justice to a despot 
or a tyrant ruler. 46 

(The best one is he) who 
strives hard for the cause 
of Allah ;g through his 
human and material 
resources. 60 

The commendable jihad 
is a Pilgrimage free of 
wrongdoings. 73 

The earnest endeavour 
(jihad) of those who are 
most devoted to Allah 32 
in remembrance! 80 

The excellent jihad and 
migration is to speak 
justice in front of a tyrant 
ruler. 49 

The excellent jihad is his who 
starts his day with a mind 
pure of any malefaction 
or injustice against 
anyone. 48 

The excellent jihad is to 
enjoin righteousness and 
forbid evil. 50 
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The excellent jihad is your 
striving against the 
(worldly) desires of your 
self. 33 

The first thing that will be 
lost (discarded) from 
your (practice of) Dzn is 
striving 25 

The greatest jihad is striving 
against one's lusts 28- 

The men who remember 
Allah frequently, and 
the women who practise 
remembrance the 
most. 79 

The most excellent jihad is 
to strive against the (ill- 
commanding) self 31 

The one who people cannot 
defeat. 29 

The one who strived against 
them by heart is a believer 
too. 45 

The ransom money of the 
people (prisoners) of 
Badr was forty ounces of 
silver. 40 

There are many doors to 
piety: reciting Allah's 
glorification [tasbih]; 63 

Therefore, he who strived 
against them (their 
oppression) with his 
hand 45 


The remembrance of Allah 
zje morning and evening 
is superior to breaking 
swords in fighting for 
Allah 83 

The sustainer of the widow 
and the poor is like the 
striver in the cause of 
Allah. 61 

The wrestling champion 
is not the one who 
conquers 30 

Those of them who are most 
devoted to Allah zie in 
remembrance! 80 

Those of them who are most 
devoted to Allah 3% m 
temembrance 80 

To remain in the company of 
the poor and the destitute 
is a sign of humility and 
humbleness and (a form 
of) supreme jihad. 64 

What is the supreme 
jihad? 27—28 

Whenever, before me, Allah 
sie sent a Prophet towards 
his people 45 

Where is the questioner? 47 

Which jihad is entitled to the 
greatest reward? 80 

Which jihad is most 
virtuous? 33 

Which jihad is superior: 46 
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Which kind of jihad is most 
superior? 30 

Which of the servants will be 
superior in degree in the 
sight of Allah on the Day 
of Resurrection? 79 

Which of the two is superior: 
jihad or teaching the 
Quran? 42 

Which of those who fast is 
entitled to the greatest 
reward? 80 

Whoever comes to learn or 
teach knowledge in my 
mosque 39 

Who is the best among 
people? 60 

Whom do you consider 
the champion wrestler 
amongst you? 29 

Yes, both of chem are 
actually alive. 51 

Yes, indeed! 80 

Yes (they are alive). 52 

You have returned from a 
secondary jihad 28 





Your clearing the stone, 
the thorn and the bone 
from the path is also a 
charitable donation to 
your credit. 62 

Your enjoining what is right 
and forbidding what is 
wrong is a charitable 
donation to your 
credit. 62 

Your guiding the man who 
has lost his way is a 
charitable donation to 
your credit. 62 

Your jihad is Pilgrimage. 73 

Your leading the poor- 
sighted man to his path is 
a charitable donation to 
your credit. 62 

Your pouring from your pail 
into your brother's pail 
(too) 62 

Your smiling in your 
brother's face is a 
charitable donation to 
your credit. 62 
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OCE NON ETOKAGZNOCIZCWJY 
the media as *holy war”, provides the 
, ideological underpinnings to violent extremists, while 
at the same time it informs the average westerner that Islam 
is a religion that advocates violence and barbarism. And AAC 
NI famous saying of the Prophet Muhammad $, while returning from = A 
SĘ battle, *We have returned from the lesser jihad to the greater jinad”, has AR | 
( SOC BCAA O EIO GOZOAWOONOCCONICNA O OSS Wo aiisziGiY 
refers to the inner struggle against base desires, and the spiritual and moral 
( endeavour to promote human values and achieve fairness and justice in society. 













i ln this extremely important work, the eminent and renowned Islamic scholar, Dr 
Muhammad Tahir-ul-Qadri, provides ameticulously researched study to prove that 

ż z 
7 Ź NY the QurVan and authentic hadiths support the notion that the primary purpose of Ź 
e Jihad is the purification of the soul and the promotion of good, while it also has Ą 4 


a subsidiary meaning of legitimate warfare between combatants. e 








The value of this work in explaining the true concept of jihad according > R 
to the most authentic and reliable sources cannot be GCK 9 = 
not just for the Muslim readership, a minority of which is „ 
vulnerable to extremist propaganda, but also for the wider 
audience looking to discover the true meaning of 
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